regard for them. Indeed, as this paper argues, in important respects the ancient world was more in tune with the shared nature of human-and animal-kind than we are today. This observation prompts a further observation: that it is in a world where the Darwinian truth about the common origins of all life should by rights have nurtured a more empathetic attitude to animals, that we have brought to the status of a fine art factory processes for the production, slaughtering and distribution of all kinds of meat and fish protein. The Genesis injunction on Adam to take responsibility for creation (Gen. 1:28-30) has given way to the implications of the later permission to consume animal flesh and its consequent-and perfectly rational-response of fear of humankind on the part of animals (Gen. 9:1-3).
It is with these contradictory principles and emotions in mind that I turn to this review of the Biblical understanding of animals, with particular reference to my 'two strange books' .
Survey: Beasts and Living Things in Tanakh
The two principal terms relevant to this review are behēmāh and ḥayyāh, both of which refer almost exclusively to four-footed creatures.3 Behēmāh seems to refer to larger, possibly domesticated animals, and that seems to be implied in Jonah. It should be noted, however, that the famous discussion in Qoh. 3:18-21 does not necessitate that restriction. Ḥayyāh has an obvious etymology in the root ḥāyāh 'to be alive' , and includes both wild animals ('the beasts of the fields') and domesticated herds. There is no known etymology for behēmāh, though BDB (and so presumably Gesenius) postulates an 'unused root' *bhm with the supposed meaning 'to be mute' .4
